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In his Bible studies he had been made to feel the need of a personal knowledge of the places mentioned in the Bible, of the people, manners and scenes of the east; and hence, in the summer of 1889 he crossed the Atlantic. During his absence of between four and five months, he visited Great Britain, France, Switzerland, Italy, Greece, Turkey in Asia, Palestine and Egypt. The enforced absence from his desk was of great advantage to his health, which had become somewhat impaired by his arduous labors. If his life is spared, additional volumes will in due time appear from his pen, which are already in preparation.

00 Introduction 

This Epistle differs from most of those written by Paul, in that it is not addressed specially to the church in some great city, but to the churches throughout a district of the Roman Empire. Galatia will be seen on any map of the empire in the apostolic period in the interior of the great peninsula called Asia Minor, which was the theatre of so large a part of the labors of Paul. The people were of the Gallic stock, had marched from the Rhine to Greece, and thence into Asia about B. C. 280, and had conquered a home in the interior of Asia Minor, which henceforth took a new name from the people (Galli, or Gauls) who made it their seat. They learned the Greek language, but retained in part their old tongue and the traits of their race. Cæsar describes the Gauls as restless and changeable, characteristics still of the French, and this epistle shows that the Galatians were not unlike their European kinsmen. 

      It was on Paul's second great missionary tour, about A. D. 51, that he in company with Silas and Timothy passed through from Lycaonia in Phrygia and Galatia, and planted the seeds of the Christian faith ( Acts 16:6 ). On his third missionary journey, about A. D. 54 or 55, he "went over all the country of Galatia and Phrygia in order, strengthening all the disciples" ( Acts 18:23 ). The gospel was received with great readiness; and the apostle himself welcomed as "an angel of God" ( Gal. 4:14 ). A part of the converts were no doubt Jews of whom, according to Josephus, there were many in Galatia, but the greater part were Gentiles. 

      The Epistles of Paul were mostly called out by evils in the churches which he had planted which called for correction. That to the Galatians is not an exception. At a period not long after his second visit tidings came to him that excited his alarm and indignation. That restless wing of the church which clung to Judaism as well as Christianity, which had troubled the church at Antioch ( Acts 15:1 ), which had made necessary the council at Jerusalem ( Acts 15:5-30 ), whose evil work at Corinth we note in both Epistles, but especially in the second, whose continual warfare made one of Paul's sorest afflictions "perils among false brethren," had sent its emissaries into Galatia and had taught that it was needful that the Gentile Christians be circumcised and submit to the law of Moses in order to be saved. In order to carry their end they also insisted that Paul was not a true apostle, or was at least inferior to the original Twelve who had seen Christ and been instructed by him in person. It is true that in the Council at Jerusalem they had been defeated, but they kept up their work, and it required a life long struggle on the part of Paul to emancipate the church from Judaism. These men seemed to follow him everywhere, and a considerable part of his epistles is devoted to correcting the errors due to their influence.

      The Galatian letter is an indignant protest against and refutation of the Judaizing teachers. In the first two chapters he shows that his apostleship was not derived from the other apostles, but from Christ; that the gospel that he taught was not revealed to him by them, but by his Lord; that he had never met them as an inferior, but on an equal footing; that it was agreed between them that Peter, James and John would devote their labors to the Circumcision, while he and Barnabas should go to the Uncircumcision, and that on one occasion it was needful for him to rebuke and correct Peter on the very question of the proper attitude towards Gentile Christians.

      In the Second Part of the Letter, chapters 3 and 4 , he contrasts the free gospel salvation by a living faith in Christ with the slavish legalism of the false teachers who would virtually place Moses in the stead of Christ. The Third Part, the 5th and 6th chapters , is devoted mainly to practical duties which grow out of the gospel.

      The Place where written and the Date of the Epistle can be determined only approximately. It must have been written after Paul's two visits to Galatia, the last of which was in A. D. 54 or 55. See note on Gal. 4:13. It must have been written not very long after the second visit. See note on Gal. 1:6. There are many points of resemblance between Epistle and that to the Romans which indicate that they were written nearly at the same time; since this epistle is the less elaborate, it was probably written first. There are also points of resemblance to Second Corinthians which indicate that they belong to the same period. All these facts point to the last year of the Third Missionary Journey, or about A. D. 57. As we learn from Acts that this period was spent in Ephesus, Macedonia and Corinth, it must have been written at one of these places.

      It only remains to say concerning its Genuineness, "that the internal evidences of the authorship of Paul is so strong that no sane divine has ever denied or even doubted it" (Schaff). There is no other writer of the early church who could have written it. It bears the Pauline stamp in every line. 

01 Chapter 1 

Paul's Apostleship of God, Not of Men.
SUMMARY.--Greetings. Paul's Wonder That the Galatians had Swerved from the Gospel They Had Received. Anathemas on Those Who Preach Another Gospel. The Gospel Communicated to Paul by Christ Himself. Paul's Early Life. A Persecutor. Christ Revealed. Goes Not Then to Jerusalem. After Three Years, Abode With Peter Fifteen Days. Then Preached in Cilicia.

      1-5. Paul, an apostle, not of men, neither by man. This verse is the text of the first two chapters. In the /Commentaries/PeoplesNewTestament/pnt.cgi?book=re&chapter=001#" I have pointed out that this Epistle was written on account of the disturbance made among the churches of Galatia by false teachers. These teachers sought to prepare a way for their doctrines by discrediting Paul. If they admitted that he was an apostle at all, they claimed that he was inferior to Peter and the Twelve; that he had received his gospel from them, and hence all must look to Jerusalem for the true gospel. Hence Paul here begins by declaring that his apostleship is not from man, but directly from Christ. The other apostles did not convert, choose, or appoint him, but Christ came from heaven to commission him. 2. And all the brethren which are with me. His fellow-laborers, such as Timothy, Titus, Silas, Luke, etc., some of whom at least were with him at this time. The word "all" implies that a number were with him. Unto the churches of Galatia. The inference from the language is that there were a considerable number scattered through the province. 3. Grace . . . and peace. The salutation is a benediction, a petition that the blessings of Father and Son may be bestowed upon them. 4. Who gave himself for our sins. The name of Christ causes the utterance of a grand truth, of which the heart of Paul was always full, and which needed at this time to be impressed on the Galatian brethren. It was not Moses, but Christ who gave himself for them. This present evil world. The existing state of things, where sin and death reign. 5. To whom be glory. This doxology is an indirect rebuke to those who were exalting Moses to share the glory of Christ.

      6-10. I marvel that ye are so soon removed from him that called you. Paul abruptly springs into the midst of his subject. With the fickleness of their race, they had so soon swerved from "him that called" them. The analogy of Paul's language (compare Galatians 1:15 Galatians 1:1 1 Cor. 1:9 Rom. 8:30 ) would show that he refers to God. The call was a divine one. Paul was only the instrument that God used. Into the grace of Christ. The gospel privileges. Called into these, they had "removed" unto another gospel, one of a different kind, not worthy of the name. 7. Which is not another. Is not a gospel at all, but only a perversion of the only gospel of Christ, due to false teachers. 8. But though we, or an angel from heaven, etc. He supposes an impossibility in order to make his statement emphatic. These false teachers said, "Our gospel is of Peter, or of James." Paul replies, "Even though they, or we, or even an angel, preach another gospel, let him be accursed." He who corrupts divine truth is an enemy of God, and is under the curse. Accursed. Anathema; given over to the judgments of God. See 1 Cor. 16:22 . 9. As we said before. This refers, it is generally supposed, to Paul's last visit to Galatia, mentioned in Acts 18:23 , at which time he had warned the brethren against the Judaizers. The strong language shows how great a sin it is to pervert the gospel or Bible truth. 10. For do I now persuade men, etc. Is this his motive, or to please God? If he sought to please men, he would never have become the servant of Christ. By so doing he had displeased all his own nation and brought on himself the hatred of men. See 2 Cor. 11:23 .

      11, 12. The gospel which was preached by me is not after to man. It is not preached to please man, nor is it of human origin. 12. For I neither received it of man, etc. It could not be of man, for it did not come to him from man. No preacher or apostle taught it to him, but it came by a direct revelation of Christ. The first revelation was on the way to Damascus ( Acts 26:13-18 ). There were no doubt successive revelations ( 2 Cor. 12:1 ).

      13, 14. Ye have heard of my manner of life. While he was still a Jew. In order to show that his gospel did not come from man, he cites his history, of which they knew something. I persecuted the church of God. See Acts 9:21 . He made a determined effort to destroy Christianity. Compare Acts 22:4 Acts 26:10 Acts 22:11 . 14. Profited in the Jews' religion. Made progress in it. He was a Pharisee, was well educated, exceedingly zealous, and reached a high degree. Traditions of my fathers. Not only the law of Moses, but the traditions handed down which were taught so assiduously. See Matt. 15:2 Mk 7:3 Mk 7:13 . Our Lord condemned these Jewish traditions. 

      15-17. But when it pleased God. The language that follows implies that, like Moses, John the Baptist, Isaiah ( Isa. 49:1 ), and Jeremiah ( Jer. 1:5 ), Paul was destined to his work from birth. 16. To reveal his Son in me. It was one thing to call him, as was done on the way to Damascus; another to reveal Christ to him. This was needful that he should be a witness of the resurrection to the Gentiles. I conferred not with flesh and blood. He did not go to men to learn more, or for counsel. 17. Neither went I . . . to them which were apostles. He did not seek those who were apostles before him at Jerusalem to be taught. I went into Arabia. This is the only place where this fact is mentioned. Like Moses and Elijah, he spent a season, perhaps for reflection, communion with God, and preparation, amid the Arabian solitudes. He then returned to Damascus. Here he probably did his first preaching ( Acts 9:20-22 ). Arabia lay south and east of Palestine, extending to the vicinity of Damascus.

      18-24. Then after three years. Three years after conversion. This journey to Jerusalem, hurried by persecution at Damascus ( 2 Cor. 11:32 ), was probably A. D. 40. To see Peter. He had probably never met him before. He desired to form his acquaintance and counsel over their great work. He then remained fifteen days, not long enough to have been taught the gospel by Peter, if that had been his object. 19. Other of the apostles saw I none. The other apostles were probably absent among churches of Judea ( Acts 9:31 ). Save James. Not James the brother of John, an apostle, but James, "the brother of the Lord," named in Acts 12:17 Acts 15:13 Acts 21:18 . This James was not one of the Twelve, but rose to great dignity and influence in the church at Jerusalem. He is called here "the brother of the Lord," to distinguish him from "James, the son of Zebedee," and "James, the son of Alpheus," who were of the Twelve. See/Commentaries/PeoplesNewTestament/pnt.cgi?book=re&chapter=001#" 20. Behold, before God, I lie not. This statement, an important one in view of the declarations of the Judaizers, Paul makes very solemnly. 21. Afterwards I came into . . . Syria and Cilicia. See Acts 9:30 . He was forced to leave Jerusalem by the attempt of the Hellenistic Jews to kill him. 22. And was unknown by face, etc. The churches of Judea had heard of him, but few had seen him. 23. They had heard. Rather, they kept hearing. That he was busy planting churches in Syria and Cilicia at this time we know from the fact that we find them in existence soon after ( Acts 15:41 ). 24. They glorified God in me. Glorified God for the work I was doing. The idea of glorifying men for the success of their work was unknown in the early church. 

02 Chapter 2 

The Gospel Not Bondage to the Law.
SUMMARY.--Paul's Later Journey to Jerusalem. The Object of the Visit, Titus with Him, but Uncircumcised. Peter, James and John Apostles to the Circumcision; Paul and Barnabas to the Uncircumcision. The Right Hand of Fellowship. The Rebuke of Peter at Antioch. Justified by Faith in Christ; Not by Works of the Law.

      1. Then fourteen years after I went up again to Jerusalem. "Three years after" his conversion he went up to Jerusalem ( 1:18 ); fourteen years after, he went up again. If his conversion took place about A. D. 37, as is generally supposed, the visit now spoken of was in A. D. 51. At that time we find that Paul and Barnabas and "certain others" went up to Jerusalem to see the apostles and elders about this very question of the relation of the Gentile Christians to Judaism. See Acts 15:1 Acts 15:2 . That this is the visit Paul means, is evident (1) because it is the right date; (2) the right persons are present, viz: Paul, Barnabas, Peter and James, and (3) the right question is the one discussed. The visit of Gal. 1:17 . is mentioned in Acts 9:22 and took place in A. D. 40. Another, to carry relief at a time of famine, took place in A. D. 44 ( Acts 11:30 Acts 12:25 ); and the third, here referred to, took place in A. D. 50 or 51. Took Titus with me. Titus is not named in Acts 15:2 , but only that "certain other" went with Paul and Barnabas.

      2-5. And I went up by revelation. Because Christ revealed to me that I ought to go. Communicated to them that gospel which I preach among the Gentiles. For at least ten years he had been preaching among the Gentiles with great success, calling upon them to obey the gospel; not the law of Moses. He now explained to the Jerusalem Christians the gospel which he had preached, privately to them who were of reputation, to such men as Peter and James, so that there would be a full understanding before the public meeting described in Acts 15 . Lest, perchance, I should run. Lest his apostolic labor should be made fruitless by the action of the Jewish Christians. 3. But neither Titus, etc. Though Titus, a Gentile Christian and a minister, was with him, he was not compelled to be circumcised. 4. And that because of false brethren. In the case of Timothy ( Acts 16:3 ) Paul had circumcised him, not as a matter of obligation, or out of deference to the views of Jewish Christians, but so that he could reach unconverted Jews better, who would not listen to a Gentile. The apostles might have recommended the circumcision of Titus, Paul here intimates, not as a matter of duty, but of prudence, had it not been made an issue by the false brethren. He could not yield to such a demand without a sacrifice of principle. Unawares brought in. These false brethren were really Jews who had slipped into the church. To spy out our liberty. Really enemies in the guise of friends whose object was to take away the freedom of the gospel, and subject Christians to the bondage of the Jewish law. 5. To whom we gave place, no, not for an hour. We refused to yield to any of their demands. See Acts 15:5 . Paul sternly opposed their demands in order to preserve the truth of the gospel among the Gentiles. The motive of his firmness was to make the future safe. Had he yielded a jot, advantage would have been taken of it.

      6-10. But of these who seemed to be somewhat. Who held high positions in the church; the apostles at Jerusalem; Peter, James and John, who are mentioned below. Whatsoever they are, it maketh no matter. However high their position, that does not alter the facts. They who seemed to be somewhat in conference. The leaders in the conference described in Acts 15 . Added nothing to me. They gave me no new instructions or authority. They had no change to suggest in the gospel I preached. 7. When they saw. They perceived that I had been sent to the Gentiles, as Peter had the leading part in preaching to the Jews. 8. For he that wrought effectually in Peter. As Christ gave Peter the wisdom, knowledge and power needful to establish the church among the Jews, so he had fully endowed Paul for a similar work among the Gentiles. 9. And when James, Cephas and John. Cephas is the Hebrew name of Peter. See John 1:42 . The rest of the apostles were probably absent from Jerusalem at the time of this visit. Who seemed to be pillars. Chief men; supports of the church. Perceived the grace. See verse 7 . They gave to me and Barnabas the right hands of fellowship. An agreement was made that Paul and Barnabas should have supervision of the work among the Gentiles, and as a pledge of that agreement their hands were given. 10. Only they would that we should remember the poor. Continue the collections in the Gentile churches for the poor at Jerusalem. We have seen Paul constantly active in this work ( 1 Cor. 16:1 ).

      NOTE--In order to understand this epistle and parts of others, the reader must keep in mind the two great divisions of apostolic Christianity, the Jew and the Gentile. Of the Jewish, Peter, James and John were leaders; of the Gentile, Paul and Barnabas. These leaders were in full harmony, but the two sections of the church were not equally harmonious. The Jewish Christians, as a rule, still kept the Jewish law, and hoped for the conversion of the whole Jewish nation, until the destruction of Jerusalem; one extreme wing of them insisted that the Gentiles should keep the Jewish law, also. It is with this wing that Paul comes in conflict. Here in this chapter , and also in Acts 15 , we have accounts of the conflict. After Jerusalem was destroyed, the temple in ruins, and the church removed elsewhere, the Jewish Christians gradually gave up the Jewish law, and the two divisions welded into one body in which there was neither Jew nor Gentile, but all one in Christ.

      11-14. But when Peter came to Antioch. It is not certainly known when this event occurred, but probably not far from A. D. 51. Paul narrates it to show that Peter had no superiority over him, as the Judaizers claimed, and as the Romanists still assert. Peter did a wrong thing, and Paul rebuked him for it. 12. Before certain came from James. Men sent from Jerusalem by James, who stood now at the head of that church. He did eat with Gentiles. See Acts 11:3 . Peter had no scruples about eating with Gentile Christians, but many of the Jewish Christians did. Hence he did before the messengers came from James what he refused to do after they came, "separating himself" from the Gentile Christians at Antioch. 13. And the other Jews dissembled likewise with him. The other Jewish Christians at Antioch. To change their course thus, because of fear of these men from Jerusalem, was to dissemble. Even Barnabas, Paul's long-time companion in labor, was infected. 14. But when I saw. It was time to act decisively. Antioch was a great center. It was important that no wrong influences go forth from that center. Hence Paul administered the stern rebuke to Peter which follows. Before them all. The rebuke was on a public occasion. If thou, being a Jew, livest after the manner of Gentiles. He had, right there in Antioch, lived with the Gentile Christians according to their customs ( verse 12 ). Why compellest thou the Gentiles, etc. Now, he insisted, at least by his example, that the Gentile Christians should become Jews. He virtually refused to fellowship them.

      15-21. We. You and I. Both Paul and Peter were Jews by birth, and not Gentiles sinners. As Jews were wont to call the Gentile heathen. 16. Knowing. There were certain facts that both of them knew. One of them was that men were justified (that is, forgiven) not by the works of the law (of Moses), but by the faith of Jesus Christ; that is, by the gospel. Both had believed on Christ in order that they might be justified. For by the works of the law shall no flesh be justified. This passage, quoted in Rom. 3:20 , is found in Psalm 143:2 . 17. But if . . . we were found sinners. We, Paul and Peter. We came to Christ for justification, because the gospel revealed to us that we were sinners, though professing to keep the law of Moses. Is therefore Christ the minister of sin? Did Christ make us Jews sinners? No, but when the knowledge of the gospel comes, they find that they are and have been sinners like the Gentiles. Christ only reveals to them their sinful state. 18. If I build up again the things which I destroyed. Go back from Christ to Moses, and teach others to do the same. I make myself a transgressor. For thus I teach men to trust in the works of the law which cannot justify. 19. For I through the law am dead to the law. Compare Rom. 7:4-6 , and see notes there; also Col. 2:20. When the knowledge of Christ came, and he saw his faulty obedience to the law, he realized that he was dead in sin, slain by the law. But having died, he was freed from the law, when he became a new creature in Christ. 20. I have been crucified with Christ. By faith Paul was crucified at his conversion, crucified in the flesh, died to the old life with Christ. Now he lives, or rather, Christ liveth in him. The old life is laid aside, and the new life is a Christlike life, due to the spirit of Christ. He is now merged in Christ. Live by faith. Faith is the bond that binds him to Christ and enables him to live the new life. 21. I do not frustrate the grace of God. He would do so, if he went back to the Jewish law, and trusted in it. If it gave righteousness, then the gospel was not needed, and Christ died in vain.
      NOTE--The account in this chapter of Paul's visit to Jerusalem, and of his controversy with Peter, is utterly inconsistent with the Romish doctrine of the supremacy of Peter. No Pope could or would allow a bishop or cardinal to "rebuke him openly," as Paul did Peter. So, too, the reference of the controversy in Acts 15 , to "the apostles and elders," instead of to Peter, and the final judgment of James, which was received, contradict the Vatican system. Indeed, the doctrine of popedom is utterly inconsistent with the whole tenor of the Acts, and the Pauline Epistles. . . . This meeting at Antioch is the last between Peter and Paul of which the New Testament gives record. Early church tradition, however, reports that they met once in Rome, where they were tried and condemned on the same day, and then parted, Peter to be crucified on the hill of the Janiculum, and Paul, the Roman citizen, to be beheaded at the Three Fountains on the Ostian Way. Could we rely upon this tradition it would seem fitting that the two greatest apostles, of the Circumcision and of the Uncircumcision, should lay down their burdens together and go side by side to report their work to their common Lord.

03 Chapter 3 

Justification Belongeth to Abraham's Children by Faith.
SUMMARY.--The Spirit Imparted to Galatian Christians Through the Gospel. This, too, Before They Knew of the Works of the Law. Abraham Justified by Faith, While Yet Uncircumcised. Those of All Nations, Who Believe, Blessed With Abraham. All Condemned by the Law Since All Are Sinners. Christ, Whom It Slew, Redeemed Us from Its Curse. The Covenant With Abraham Which Included the Gentiles Made Before the Law. The Law Cannot Disannul It. It Included Christ. All Believers Having Put on Christ, the Seed of Abraham, Become Abraham's Children.

      1-5. Who hath bewitched you? That they, Gentiles, instructed in the gospel, should virtually deny Christ's death by seeking justification by the law was inexplicable. Were they bewitched? Before whose eyes Jesus Christ hath been evidently set forth. Paul, while among them, had so faithfully and vividly preached Christ crucified, that it might be said that he was pictured before their eyes. Yet, if they were justified by the law, Christ was crucified in vain. 2. Received ye the Spirit by the works of the law? Let them answer this. He had preached Christ to them, they had heard, believed and obeyed; not a word was said of the works of the law; yet God had acknowledged the work by imparting his Spirit. 3. Are ye so foolish? They had begun with a spiritual religion, and received the Spirit. Did they expect to be made perfect by the fleshly ordinances of the law? 4. Have ye suffered so many things in vain? If they turned from the cross to the law for salvation, all that they had suffered for Christ was in vain. If it be indeed in vain. I take this to mean, "If it be possible that you do turn to the law and make your sufferings vain." 5. He therefore that ministereth to you the Spirit. Did God bestow spiritual gifts and miraculous powers among you as the result of works of the law, or of the hearing of faith? Were these bestowed through the law, or the gospel?

      6-9. Even as Abraham believed God, etc. The Galatians would have to reply to the questions of verse 5 , "By the hearing of faith?" "Yes," says Paul, "Even as Abraham, who was accepted as righteous by faith without the law." See Gen. 15:6 . This passage is quoted in Romans 4:3 Romans 4:9 Romans 4:21 Romans 4:22 9 . 7. Know ye therefore. Paul now states his great argument. Abraham's faith made him righteous; he is the spiritual father of believers. Those who believe upon Christ, the promised seed of Abraham, are the spiritual children of Abraham and the heirs of the promise. 8. The Scripture, foreseeing. Looking forward to the salvation of the heathen who believe on Christ. Preached before the gospel unto Abraham. Announced it in anticipation, in a great Messianic promise. In thee shall, etc. See Gen. 12:3 . Observe (1) that this promise is made to Abraham long before he was circumcised. (2) It is a promise of a blessing for the Gentile nations through him. (3) It is a promise of Christ, and hence the gospel in promise before the law existed. 9. So then. Then this promise embraces Gentile believers. They are blessed as believing Abraham was blessed. See verse 6 .

      10-12. For as many as are of the works of the law. Having just shown that believers through Christ are justified, he next shows that all under the law are in condemnation. It is written. See Deut. 27:26 . Compare Romans 3:19 Romans 3:20 . Not only those under the law fail of justification, but the curse rests upon them, for all fail to obey all the things in the law. See Rom. 3:23 . 11. The just shall live by faith. To seek righteousness by the law is also contrary to the prophets, for Habakkuk 2:4 says that the just shall live by faith, not by the works of the law. 12. The law is not of faith. Is not a system of faith, but proclaims life by doing the law, rather than by faith. The quotation is from Lev. 18:5 . But since none can keep it perfectly, all are under the curse ( verse 10 ).

      13, 14. Christ hath redeemed us from the curse. From the curse of the law Christ hath redeemed us by suffering for us. Being made a curse for us. He took our curse on himself and suffered in our stead. For it is written. In Deut. 21:23 . Compare Matthew 20:28 Matthew 20:1 Ti 2:6 Ti 2:1 Co 6:20 Co 7:23 7:23 , etc. 14. That the blessing of Abraham. Christ took the curse upon himself that we might be blessed with the believing Abraham ( verse 6 ). Hence Gentiles who believe have the promise of justification, and of the Spirit. Compare Galatians 3:2 Galatians 3:5 . There it is shown that the Spirit came by the faith, rather than by the law.

      15-18. I speak after the manner of men. I will make a comparison with human affairs. Though it be but a man's covenant, etc. A covenant, or agreement, among men, after it is ratified, cannot be annulled or altered without the consent of both parties. 16. Now to Abraham and his seed were the promise made. The covenant with its promises was made with Abraham and his seed. There were promises spoken on several occasion. See Genesis 12:3 Genesis 12:7 Genesis 13:16 Genesis 15:5 Genesis 17:7 . The promises of the covenant were to the seed, as well as to Abraham, and hence did not terminate with his death. He saith not, To seeds, as of many, but . . . to thy seed. This passage has excited much criticism. Many have thought that Paul made a grammatical mistake. Even Luther says: "My dear brother Paul, this argument won't stick." The criticism is that sperma, the Greek word rendered "seed," is a collective noun and may include all Abraham's descendants. Paul elsewhere shows that he knew just the meaning of sperma ( Romans 4:18 Romans 9:7 ), but the question here is not one of grammar, but of spiritual meaning. Paul does not mean that sperma (seed) excludes plurality, but that it implies unity. Not the word "children" or "descendants" is used. This would embrace the children of Ishmael, of Esau, and of Keturah. But there is a seed to whom the promise is given; a seed that embraces many, but is one. That seed is Christ the head, and all in Christ. See 1 Cor. 12:12 . The whole spiritual seed of Abraham concentrates in Christ. The promise is to Christ and all in Christ. Paul understood Greek as well as his critics, and also knew what he meant. 17. And this I say. He returns to the argument introduced in verse 15 . That the covenant. He has just shown that this covenant was not only with Abraham, but with his spiritual seed, and hence must continue in effect until Christ came. Hence the law, made over four centuries after the covenant was given, could not disannul it. The covenant made with Abraham is still in force. Four hundred and thirty years. According to Usher's Chronology, the promise was made to Abraham in B. C. 1921; the law was given at Sinai B. C. 1491; the interval is 430 years. But some have held that Paul made a mistake because in Exod. 12:12 it said that Hebrews were in Egypt 430 years. The matter is easily explained. The Septuagint Version of the Old Testament is the one usually followed by Christ and his apostles. Its translators, following the Hebrew copy before them, render Exodus 12:12 , "The sojourning of the children of Israel who dwelt in Egypt, and in the land of Canaan, was four hundred and thirty years." Whether this is right, or our Hebrew text, does not matter. Paul gave the usually received statement. His point was simply that the law was given many ages after the covenant with Abraham. 18. If the inheritance be of the law. Law and promise exclude each other. The legal heir receives his inheritance by law, if there be no will; one not a legal heir may receive it by the promise of a will. The inheritance was given to Abraham by promise; and ours depends on the promise.

      19-23. Wherefore then serveth the law? What was its object then? It was added in order to restrain transgressions among men, and especially among the fleshly race of Abraham, until the promised seed, to whom the promise was made, even Christ, should come. It was therefore only to last until that seed came. Ordained by angels in the hand of a mediator. Communicated through the means of angels to the mediator between Israel and God; that is, to Moses. See Acts 7:53 Heb. 2:2 Deut. 33:2, and Deut. 5:5 Deut. 33:2, and Deut. 5:5 . 20. Now a mediator is not a mediator of one. A mediator implies two parties between whom he acts. But God is one. The idea is that when God makes a promise by his sovereign power no mediator is required. God acts alone. Thus it was when the promises were made to Abraham. God, too, is One, the same, always, and hence the law is not due to a change of the divine mind. 21. Is the law then against the promises? No. The law does not give life at all. If it did, and could impart righteousness, then it might be said to be opposed to the promises of righteousness by faith. 22. But. But none became righteous by the law. The Scriptures place all under sin that the promise should be to them only who believe through Christ. All hope is in the gospel. See Rom. 11:32 . 23. Kept under the law. Before the faith was revealed we were confined under the law, as it were in prison, in a state of preparation for the faith that was to be revealed. The law was "added" (see verse 19 ) in order to do a work of preparation until the gospel was revealed.

      24-29. Wherefore the law was our schoolmaster. "Tutor," in the Revision. In Roman families a trusted slave, a pedagogue, had charge of children, preserved them from harm, and took them to school. The law is such a tutor; not a schoolmaster, but a guide to lead us to the school of Christ. There we are justified by faith. 25. After that faith is come. When once brought to Christ we do not need the tutor any longer. We are no longer under him. 26. For ye are all the children of God. Faith has come to all of you. You are all God's children by faith in Christ. Hence you are under the schoolmaster no longer. 27. For. He now shows how their faith acted to bring them into Christ. As Dr. Schaff says, "Faith always implies surrender." Faith leads to obedience. The believer is baptized into Christ, and being found in him has put on Christ. Being in Christ, a member of his body, a part of the Son, the believer becomes a child of God. Compare Romans 6:3 Romans 6:1 1 Cor. 10:2, and Matt. 28:19 1 Cor. 10:2, and Matt. 28:19 . "The baptized is surrounded by Christ and covered by his merits. . . . The figure of putting on Christ as a new dress afterwards gave rise to the custom of wearing white baptismal garments."--Schaff, in loco. 28. There is neither Jew nor Greek. In Christ the old, worldly lines of separation are all blotted out. All one. One person, as it were, "one new man" ( Eph. 2:15 ), of which Christ is the head. All, without regard to race, blended into one whole. 29. If ye be Christ's. As Christ is the seed of Abraham, all in Christ become the spiritual seed of Abraham, and hence heirs of the promise to Abraham's seed.

      NOTE.--In the study of this Letter, it is well to keep in mind that the term faith is used by Paul often in a sense that means more than the act of belief. When it is put in contrast with the law, it is used in the sense of The Faith, that is, The Gospel. It comprehends what is believed, believing, and the results of believing. The fact that the apostles so often places the definite article before the word faith, so that in the Greek he speaks of The Faith, leaves no doubt of his meaning. It is unfortunate that the translators have obscured the meaning by omitting the article. Thus in this chapter the Greek gives the definite article before the word (the faith) five times where it is omitted in the Common Version. The examples are Galatians 3:14 Galatians 3:23 Galatians 3:25 Galatians 3:26 .

04 Chapter 4 

The Two Covenants.
SUMMARY.--Children, While Minors, Not Free. So the Israelites Under the Bondage of the Law Until Christ Came. Christ Frees From This Bondage. The Folly of Gentiles Seeking This Bondage. How the Galatians Had Once Welcomed the Gospel. The Two Covenants, Hagar, and Sarah, and Their Significance.

      1-3. That the heir, as long as he is a child. In the last verse of chapter 3 , Paul speaks of heirs He now shows why the bondage of the Jewish law preceded the gospel. Even an heir is not free when a child. It is needful that he be controlled, even as though he were a servant. He is kept ( verse 2 ) under tutors and governors. The tutors had charge of his person; the governors were stewards who managed his estate. These had control until the time appointed by his father in his will, that he should be free and have full charge. 3. Even so we. Both Jews and Gentiles. We were minors, children, not yet delivered from bondage, since the time had not come appointed by the Father. Under the elements of the world. The law of Moses and whatever law might be diffused among the heathen. The law of Moses was a temporal law, having temporal promises.

      4-6. When the fulness of time. The time appointed by the Father. See verse 2 . Made of woman, made under the law. Not only by taking upon himself the nature of humanity, but also subjecting himself to our legal conditions. 5. To redeem them that were under the law. Those under bondage need redemption in order to secure freedom. Paul has shown that those under the law were in bondage. From this bondage Christ came to redeem us. How the redemption was wrought is shown in 3:13 . That we might receive. This "adoption of sons" is bestowed as a gift. We cannot have it, and still be in bondage. 6. Because ye are sons. The spirit is bestowed not to make us sons, but because we have become sons by the faith. See John 1:12 . Crying, Abba, Father. See notes on Rom. 8:15. Abba is simply the Syriac for father. It is found also in Mark 14:36 . This spirit of adoption helps the son to realize that he is a son, and to look up to God and to address him, if a Semitic, as Abba; if a Greek as Pater; is an Anglo-Saxon, as Father.
      7-9. Wherefore, thou art no more a servant. Because redeemed, adopted as a son, having received the spirit of adoption. If a son, then an heir. Compare Rom. 8:17 . Heirs of a heavenly inheritance. 8. Howbeit, then. These Galatian brethren had been idolaters, and had worshiped idols which were not gods at all. At that time they knew not God, the true God, at all. 9. But now, after that ye have known God. Having learned the knowledge of the true God. Or rather, are known of God. God, himself, had sought them through the gospel, and had offered them eternal life. They knew God because God had taken note of them and sent them the gospel. How turn ye again. How can they, known of God, called from the bondage of those that are not gods ( verse 8 ), turn back again to bondage? The bondage referred to is that of the law. They had been delivered from the bondage of idolatry, but were relapsing into another bondage. Weak and beggarly elements. Weak, because they have no spiritual power to strengthen us; beggarly, because they have no rich promises like the gospel; elements, because they belong to a rudimentary condition, to an undeveloped state to the childhood of the race.

      10-11. Ye observe days. These are specifications of how they were "turning back" to the Jewish law. Compare Col. 2:16 . The days are the Jewish Sabbaths. The months are the new moons; the times are the Jewish festivals; the years are the Sabbatical years. In observing these there was legal bondage to an obsolete system. 11. In vain. See notes on 2:2.

      12-16. Brethren, I beseech you, be as I am. Literally, "Become as I am." Come to my ground. For I am as ye are. Rather, I become as ye are. I gave up my bondage to Judaism, the religion of my fathers, and made myself as a Gentile to Gentiles. Ye did me no wrong. My complaint against you is not on personal grounds. You have not wronged me. 13. Ye know how, through infirmity, etc. The Revision is clearer. Some fact, not explained to us, but well known to the Galatians, is referred to. It is implied that some physical weakness caused him to preach in Galatia the first time. Perhaps he was passing through and was stopped by an infirmity that prevented him from traveling. The first time. This implies he had preached there more than once. The Acts Acts 16:6 Acts 18:23 speak of two visits to Galatia. 14. And my temptation which was in my flesh. The Revision follows the best manuscripts: "Your temptation, which was in my flesh." His "infirmity" is meant. It was probably some malady which hindered his work--might have disfigured him, and been a temptation to the Galatians to ridicule and despise him. Probably 2 Cor. 12:7 refers to the same affliction. Both these allusions show that the infirmity was one that he severely felt. But the Galatians despised not, nor rejected him on that account, but received him heartily, even as an angel of God, God's messenger. 15. Where, then, is the blessedness? They then congratulated themselves that Paul had come to them with the gospel. I bear you record. So great was then their joy and sense of obligation, that they could not do enough to show their gratitude. Why, they would even have given him their own eyes!--a proverbial expression denoting very strong devotion. 16. Am I, therefore, become your enemy, etc. Then, you were so devoted to me; has the fact that I tell you the truth alienated you? It is probable that he refers to truth told on his second visit.

      17-20. They zealously seek you. The false, Judaizing teachers are meant. They showed great zeal for them, but they were not seeking their good. They would exclude you. Exclude you from the great body of Gentile believers and bind you to their clique. 18. It is good to be zealously affected. To exhibit zeal and feeling is a good thing. It was good to show this feeling when he was present with them. But now it was changed in respect of himself. It was only when he was present. 19. My little children. He addresses them very tenderly as their spiritual parent. Of whom I travail in birth again. He is more than a father; he travails for them as a mother. He had done so when they were converted; he did not now again until they were so matured in Christ that they would cling to the gospel. 20. I desire to be present. When present ( verse 18 ) they had shown warm feeling for him. He would now that they were face to face. To change my voice. To speak, not severely, as a letter would sound, but tenderly. I stand in doubt. Is perplexed by what he hears, and filled with fears.

      21-31. Tell me, ye that desire, etc. What troubled him was their tendency to accept the obsolete law of Moses. He now addressed all such a question. Will they hear the law itself? 22. A bondmaid. Hagar, whose child was Ishmael. A freewoman. Sarah, whose child was Isaac. 23. Was born after the flesh. The son of the bondwoman was born in the ordinary course of nature. Was by promise. The son of Sarah was a child of promise, born when she was long past the age of bearing children. See Genesis 18:10 Genesis 18:14 Genesis 21:1 Genesis 18:2 21:1, 2 . 24. Which things are an allegory. Though literally true, the facts had an allegorical interpretation. The two women and their children were types. Are two covenants. One, the bondwoman, represents the covenant given at Sinai, the covenant of bondage. The other, the freewoman, represents the covenant of Christ, the gospel. 25. For this Agar is Mount Sinai. Represents Sinai. This Mount Sinai is in Arabia, the very home of Ishmael and his race. Some also add that one name of the mountain is Hagar, but this is not certain. Answereth to. Represents the earthly Jerusalem, under bondage, bondage to the law herself, and also her children, as Hagar and her child were under bondage. 26. But Jerusalem which is above is free. The freewoman and her free child represent the heavenly Jerusalem, the church of Christ. Our mother. The mother of those in Christ. 27. For it is written. Isaiah 54:1 . In that connection the prophet speaks of the Babylonian bondage, of Abraham and Sarah, and then of the deliverance, looking onward to the glorious deliverance in Christ. Chapter 53 is all concerning Christ, and chapter 54 speaks of the great deliverance. Thou barren. Sarah, the type of the church, long childless. The desolate. Sarah, or rather the church, that has more children by far than the children of the old covenant. 28. Now we, brethren. As Isaac was the child of promise, so are we, Gentile and Jewish Christians, of the promise to Abraham of a Seed in which all nations should be blessed. 29. As he then that was born after the flesh persecuted. See Gen. 21:9 . Ishmael persecuted Isaac. So the Jews still persecuted God's spiritual children, the heirs of the promise. Paul "of the Jews had five times received forty stripes save one." 30. Cast out the bondwoman and her son. The allegory will hold good still further. Abraham, when it was impossible that the two families should get along in peace, cast out the bondwoman and her son. See Gen. 21:10 . So, too, the Jews, the children of the old covenant, had lost the divine favor, and the children of the promise, whether Jews or Gentiles, made heirs. 31. So then, brethren. This, then, is the conclusion. We Christians are not children of the bondwoman, and are not under the bondage of the law. Dr. Schaff contrasts the two covenants as follows:

	HAGAR AND ISHMAEL--JUDAISM.
	SARAH AND ISAAC--CHRISTIANITY.

	  
	The Old Covenant 
	      
	The New Covenant 

	 
	The Law.
	 
	The Gospel.

	 
	Natural Birth.
	 
	Spiritual Birth.

	 
	Mount Sinai in Arabia.
	 
	Mount Sion Above.

	 
	The Earthly Jerusalem.
	 
	The Heavenly Jerusalem.

	 
	Bondage.
	 
	Freedom.

	 
	Persecuting.
	 
	Persecuted.

	 
	To be Cast Out and Off.
	 
	Heirs of the Inheritance.


05 Chapter 5 

The Fruits of the Flesh and of the Spirit.
SUMMARY.--To Fall Under the Law is to Lose Christ. Circumcision Avails Nothing, but Faith Working by Love. Love the Fulfilling of the Law. The Warfare Between the Flesh and the Spirit. The Works of the Flesh. The Fruits of the Spirit.

      1. Stand fast therefore. Compare Ephesians 6:14 Ephesians 6:2 2 Thess. 2:15 . This verse is connected in meaning with the last chapter, where it is shown that the gospel is freedom, but the Mosaic law is the covenant of bondage. Hence Paul bids them to cling to their freedom in Christ, and not to be brought again under the yoke by being drawn under the Jewish law. Again. Once they had been under bondage to a heathen yoke ( 4:8 ); to accept the Jewish yoke would be a second bondage.

      2-6. Behold, I Paul. He makes emphatic what he is about to say, by repeating his name, so familiar to his own converts. If ye be circumcised. Their circumcision, under the circumstances, would be the sign of their submission to the law of Moses. They, Gentile Christians, could not thus become Jews and remain Christians. It would be proof of trust in Moses rather than Christ, in the law rather than in the gospel. 3. I testify again. He shows them that if one becomes circumcised to keep the law of Moses, that he is placed under obligation to keep the whole law, since other commandments are equally binding. 4. Christ is become of no effect unto you. If you be circumcised in order to keep the Mosaic law (verse 2). Ye are fallen from grace. By resorting to the law for salvation. 5. For we. We Christians, who trust in the gospel. Through the Spirit. Not through carnal ordinances, but strengthened by the Spirit we wait For the fulfillment of the hope which righteousness by faith instead of the law insures to us. 6. For in Christ Jesus, etc. It made no difference in the sight of God whether a Christian was a circumcised Jew or an uncircumcised Gentile. Both stood on the same footing. It did make a great difference, though, if the Gentile Christian became circumcised in order to keep the law ( verse 2 ). It is true Paul circumcised Timothy, but it was not to keep the law. See notes on 2:3. But faith availeth--the faith in Christ; the faith which uses love as its medium and method of working. There is first faith in Christ; then the love of Christ.

      7-10. Ye did run well. A figure from the Grecian games. Compare Galatians 2:2 Galatians 2:1 1 Cor. 9:24 Heb. 12:1 . Who did hinder? So as to stop your running. They had ceased to run by turning from the truth. 8. This persuasion. To obey not the truth. It was not of him that called them, God, that they should turn from it. 9. A little leaven, etc. A proverb which condenses a sermon. Probably only one or two Judaizers had done all this evil work in Galatia. A very little thing in the beginning will sometimes work a great mischief. 10. I have confidence. That they will be none otherwise minded than himself. He that troubleth you. All these false teachers shall be brought to condemnation, whoever they may be.

      11, 12. And I, brethren, if I yet preach circumcision. Perhaps the Judaizers, in order to promote their doctrine, urged that Paul also taught circumcision in some places. They might even quote the case of Timothy (see notes on Acts 16:3). If this charge was true, why did the Jews everywhere persecute him? Then is the offense of the cross ceased. The great offense of the cross to the Jews was that Christ is the atonement for sin, and that the whole Jewish system of ordinances perished at the cross. Of course, if Paul taught obedience to the law, he rejected the doctrine of the cross. 12. I would they were even cut off. These men are seeking to make the mark of bondage by cutting your flesh. I would that they would cut themselves off (see Revision). I take it that he means "Cut themselves off from the church so as to have nothing more to do with it." 

      13-15. Ye have been called to liberty. The liberty of children of God. Use not liberty for an occasion to the flesh. Do not think that because you are free, you are free to do evil. Let not liberty becomes license. But by love serve, etc. But love each other so well that there will be mutual service and helpfulness. 14. For all the law is fulfilled. The essence of the law is comprehended in a single command--that of loving your neighbor. See notes on Rom. 13:8; also compare Matt. 22:39 and Lev. 19:18 . 15. But if ye bite and devour. Bite in sudden anger, and devour in continued hatred. Take heed. Mutual anger and hate must result in mutual destruction.

      16-18. Walk in the Spirit. Under its guidance, as it directs. We have its directions in the words of Christ and the apostles. He who is guided by the Spirit will not obey the lusts of the flesh. 17. The flesh lusteth against the Spirit, etc. The desires of the flesh and the Spirit are in conflict. They war within us. One would lead in one direction, and the other in another. So that ye cannot. The Greek is not so strong as this. It implies that the two wills within us hinder us from doing as we would by their conflict. 18. But if ye be led by the Spirit. If the desire of the Spirit prevails. Those "led of the Spirit are the sons of God" ( Rom. 8:14 ), and are free from the law. The law with its carnal ordinances in Paul's view was adapted to a fleshly condition.

      19-21. Now the works of the flesh . . . are these. The tree is known by its fruits. We show our fruits whether we are of the flesh or Spirit. The works of the flesh are first given. Paul names (1) Three sins of sensuality; (2) two spiritual sins of false religion; (3) sins against our fellow men, of which nine are specified; (4) sins of intemperance, of which two are named. The sins of sensuality were sanctioned by the heathen religion in the worship of Venus, and sanctioned by the purest heathen moralists. Christianity had to breast the current of the whole world. It differs from heathen morality as day from night. 20. Witchcraft. Sorcery or magic, whether a superstition or deception, was prevalent in all the ancient world. See notes on Acts 19:19. 21. Drunkenness. A common sin of all ages. Revellings. Any kind of riotous or unseemly conduct; carousals. As I have also told you in time past. As before, when in Galatia, so now he tells them again that none who do these things can expect to be saved.

      22, 23. But the fruits of the Spirit. The fruits named are not our fruits, but of the Spirit in us. If we bear these fruits we show that we have the Spirit. There are four groups: (1) Love, the Christian grace which works out the whole law. (2) Joy and peace, which are the normal state of the Christian. (3) The graces which relate to others, long-suffering, gentleness, goodness, fidelity (faith), meekness. (4) The last fruit looks to oneself, temperance, or self-control. It implies not only abstinence from injurious drinks and food, but control of the temper, the tongue, the desires, the passion for money or power. 23. Against such there is no law. Those who bear these fruits find no law interfering with them.

      24-26. They that are Christ's. They cannot walk after the flesh because they have crucified their lusts. Have died with Christ, been buried, and risen, not to live their own lives, but Christ's. See Rom. 6:2-6 . Baptism is supposed to mark a complete separation between the old life of sin and the Christian life. 25. Walk in the Spirit. If we are born again, and have a spiritual life, let us show it by walking in obedience to the Spirit. 26. Let us not be desirous of vain glory. This was probably a well-known fault of the Galatians.

06 Chapter 6 

Concluding Admonitions.
SUMMARY.--Restoring the Stumbling. Humility Commended. The Law. Reaping and Sowing. Paul's Superscription. Glorying in the Cross. The Mark of Jesus Christ.

      1, 2. If a man be overtaken in a fault. Not gone into sin as a result of sinful premeditation, but surprised by it. Those intending well are sometimes caught unawares. Ye which are spiritual. Who have continued to walk in the Spirit. Restore such an one. Instead of judging severely and seeking to cut them off, seek lovingly to lead them back from their error. Considering thyself. We ourselves may be caught by temptation and sin. Let us bear in mind that we are not infallible, and judge others gently. 2. Bear ye one another's burdens. Help each other, sustain each other; if you see one about to stumble under his burden, hold him up. So fulfill the law of Christ. The law of love. See John 13:34 .

      3-6. If a man think, etc. If he thinks he is strong, needs no help, will never need sympathy, etc., he deceiveth himself. 4. But let every man prove his own work. Instead of commenting upon the weaknesses of others, let him test his own work. If his work stands the test, there he can rejoice in it alone, not because he is superior to another. 5. For every man shall bear his own burden. This seems at first to conflict with verse 2 . The meaning of verse 2 is "Bear ye one another's burden of trial and suffering;" of verse 5 , "Every one must bear his own burden of responsibility." The first is aiding to bear the burden of another's infirmities; the second is the burden of our account before God. The Greek had two different words for "burden" in the two verses. It is unfortunate that the Versions do not represent the difference by two words in the English. 6. Let him that is taught. Let those who are taught by the preachers and teachers sustain those who instruct them.

      7-10. Be not deceived. Men often are. They do fancy that God may be mocked. The immutable law of the spiritual kingdom shows that he is not. Whatsoever a man soweth, that shall he also reap. A law not only of the vegetable world, but of our bodies and spirits. Habit is only an illustration of this law. The delirium tremens on the one hand, and the purity of the aged saint on the other are due to the action of this law. 8. Soweth to his flesh. He who thus sows will reap a crop of fleshly lusts and ills. His carnal indulgence will end in moral ruin. Soweth to the Spirit. He shall reap spiritually, and as a final harvest the spiritual life beyond, the life everlasting. 9. Let us not be weary in well doing. In sowing to the Spirit. Because, if we hold out faithful, and faint not, we are sure to reap in due season. 10. As we have therefore opportunity. Doing good is well doing, i. e., sowing to the Spirit. The Christian rule is to do good, but above all others to love, cherish and help the brethren.

      11-14. Ye see how large a letter. Rather as in the Revision. Paul used an amanuensis in letter writing, but the superscriptions were written in his own hand to show the genuineness of his epistles. See Rom. 16:22 and Col. 4:18 . Some have supposed that his "thorn in the flesh" was a weakness of the eyes which rendered it difficult for him to write. 12. As many as desire to make a fair shew in the flesh. To comply with the worldly demands. They desire to have you circumcised, because, if you are not, and they fellowship you, the Jews will persecute them. 13. For neither they themselves. They do not keep the law in all its details, but want to bring you under it that they may boast of their Gentile proselytes. Glory in your flesh. Glory because circumcision has made marks in your flesh. 14. But God forbid. Not only will he not glory in what does away with the cross ( 5:11 ), but God forbid that he should glory in anything but the cross. By whom. By this cross he also is crucified, so crucified that he is dead to the world. It is separated from him.

      15-18. In Christ Jesus. See note on 5:6. Circumcision in itself is a matter of indifference. To be a new creature, neither Jew nor Gentile, but a child of God is essential. 16. This rule. The one just named in verse 15 . A benediction is pronounced upon all such. And upon the Israel of God. Rather, Even upon, etc. The Greek word often means even, and does here, as the Israel of God does not differ from those who follow "this rule." 17. From henceforth let no man trouble me. Dispute my apostolic authority. I bear in my body the marks, etc. He bore on his body too many evidence of what he had suffered for Christ. As slaves were often branded by their master's name, so he had the brand of Christ upon him in his scars. Compare 2 Corinthians 11:24 2 Corinthians 11:25 . 18. Brethren. This is his parting benediction. It rests not upon the flesh against which he had warned them, but upon the highest part of their being, the spirit. 

